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JAYXOBHICTbB [IEJAT'OI'TYHOI'O CIIIVIKYBAHHI - CYBOCHOBA CTAJIOI'O
PO3BUTKY CYCIIIVIbCTBA

Anomauia: Pozenswymo cymuicmo i 3micm NOHAMMS «OYX08HE Neda2ociuHe CNiiKy-
BaHHA» MA OOTPYHMOBAHO NPUYUHU HEOOCMAMHbOI eheKMUBHOCMI 6NIUBY 1020 HA Npoyec
ocgimu 1l BUXOBAHHA BCEDIUHO PO3BUHYMUX (Paxieyie HOBOI cenepayii wodo nomped cyuac-
HO20 cycninbcmed. Buznaueno micye i ponb MOpanvHiCHO20 U ecmemu4HO20 NOMEeHYIanie
neoacoea y mnpoyeci opmysanus i po36umixy OYXO8HOI KYIbmypu CMYOeHmMCbKoi MON00i;
NPOAanAanizo8ano npiopumemu i OyX08HIi YIHHOCMI CYYACHO20 Nedazoza.

Knrwowuosi cnoea: oyxosunicms, nedazociune CHIIKY8AHHS, OCOOUCMICMb, HABYAILHO-
BUXOBHULL NPOYeC, MOPATbHICMb, 6NIUE, 8I0NOBIOAILHICb, COBICMb.

Boaoaumup bataes, Craniciab [lazuniu

Po3mupena anoTauis /Ui 03HAHOMIICHHSI 3 LIIEF0 TEMOIO:
“JlyXOBHiCTh IearoriYHoro CNUIKyBaHHA — Cy0OCHOBA CTAJIOT0 PO3BUTKY CyCHiJIbLCTBA”

OOMIHAHMHUX YUHHUKIG 80AN0T NIO20MOBKU
gaxisyie nayionanvroi enimu.

L]i eumoeu 3ymoeneni enobanizayiero,
CMAHOBNEHHAM HOCMIHOYCMPIANbHO20
ycmpoio, WBUOKUM PO3BUMKOM
HAHOMeXHON021U. 3a Yux yMo8 IHMEeHCUBHO
3pocmae  poiv  3a2anbHoi i npogheciinoi
Kyiemypu  ¢axisyis, yimkocmi  IXHIX
CBIMO2NAOHUX NO3UYIl | MOPATbHUX HOPM 1§
npunyunie. OOHAK HA2ANbHON 8 Yill HU3YI
8UMO2, Ha Hawly OYMKY, € HAABHICMb
0yX08HOI Ky1bmypu ocobucmocmi.
Ilepesaxcua  Oinvwicms  8uxknadadyie He
20mosa 00 UYb020 HI NCUXOJNO2IYHO, HI
npoghecitino, Hi MOPAIbHICHO, Hi eCIMemuyHo,
a 207108He — 0YX08HO.

Hosocneueni xamouoamu Hayx, He
Maouu  HANeHCHOI NCUXO0N020-Neda202iYHOT
nidcomosku (@  AKWO NOCULAMUCA  HA
Apucmomens, mo MopanbHiCHOL, eMOYIUHOI i
MiNbKU NOMIM PAyioOHAIbHOL), 0ANeKo He BCi
eomosi 00  npogpeciinoi  BUKIA0AYbKOI
OisbHOCMI yepes HeOoCMamHio
BUZHAYEHICMb OYXOBHOI CHPAMOBAHOCMI HA
Hei ma Opax nedazo2iuHoi MaticmepHoCcmi.

Ilocmanoeka npoonemu 6
3azanvHOMy 6u2nAdi ma il 36’A30K 13
BANCIUBUMU  HAVYKOBUMU YU  NPAKMUYHUMU
3ag0annamu. CyuacHe cycniibcmeo, mardu
genuuesHUll nomenyianl yinHocmetl i ioeanie
MUHY020, NOPOOJCEHUX ~ NONepeoHiMuU
enoxamu ma  i0eon02emMamy,  BUAGUTUCS
obomedxcenumu Ui He  CHPOMOJICHUMU
BUPIUUMU  HA2AIbHI  COYIANbHO-EKOHOMIUHI
npobnemu cvbo2o0enHs. Llinnocmi, 30amui He
po3'eonysamu, a 00'eonysamu i
ioeanizysamu  10OOUHY, nepedysaoms y
cmaoii  gopmyeanns U ocmucienHs. Mu
MAEMO HaA y8a3i NOWYK 0cepedos CeHcy I
MYOpOCmi 8 KONCHOMY 00C8I0i MUHYL020, A
MAaKox#c HeoOXiOHICMb CMBOPEeHHsT HOB0I
Ppi3HOOIUHOI  €OHocmi  ideti [ OYX08HOI
Kynibmypu bazamonayionanvoi Yxpainu.

Omoorc, euwa oceima, 5K HIKOAU
pauiwe, nocmana neped  HeoOXIOHICMIO
RIOBUWUMU PIBEHb Ul YCKIAOHUMU CYCHIIbHI
BUMO2U CMOCOBHO NPOghecilinoi KomMnemenyii
ma O0YX08HOI Kylbmypu 32i0HO 3 nompebamu
cyuacrnozo ceimy. Taxuil nioxio nepedbauae
NPUHYUNOBO — HOBL  NCUXON020-Ne0a202iuHi

YMO8U 0Nl NPOEKMYBAHHA  3Micmy U 5 Omooic, lgaeqambf 5 C”I;y geHmeKy
mexnono2iii ginocoii oceimu, opeanizayii MOM00b  MaAlono - Luument - u - tiedacoc 3
BENUKUM HCUMMEBUM, neoazociuHUM

HAB4AbHO-8UX0B8HO20 npoyecy. 13 02nsady Ha
ye Heabusik 3pocmae poib OYX08HO Oazamoi
ocobucmocmi nedazoza sik 00H020 3

odocsioom. I came 00 makux He HaIEHCUMDb
BHAYHA  YACMUHA — BUKIAOAYI8,  NepedyCcim
MONIOOUX, SIKA 3ATUMAEMbCS NO3A MENCAMU
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BNIUBY CUCEMU 3aX00I8 W00 NONINULEHHS
nedazociunoi  Kynemypu. Jexmo nexmye i
MOdCIUGICMIO  30a2a4y8amu  C8010  3a2AIbHY
KYIbmypy. poKamu He 8I08i0ye  meamp,
XYO002ICHI My3el, KOHCep8amopii, He yumae
Xy00d1cHIO limepamypy. A ye 6Kpail He2amueHo
8NIUBAE [ Ha sKICMb iXHbOI pobomu, [ Ha
pisetb nio2omosKu Qaxisyis, iXHs1
KOHKYPEHMOCHPOMOICHICMb — HA  CYYACHOMY
CKIAOHOMY PUHKY npayi, 6ajxcac Kpawjoeo i

PIiBEHb MOBNIEHHEBOL KYIbMYpU CMYOEeHMCbKOT

MOJIOOL.

Dopmynioeanna memu cmammi
(nocmanoska 3aedanus). Memorw cmammi €
amaniz cymumocmi i 3micmy OyX08HOCMI
nedazociuHo20 CHIIKY8AHHI 5K 00HO20 13
YUHHUKI@ 3A2AlbHONIOOCHKOI KyIbmypu ma
1020 6NAUBY HA (DOPMYBAHHA [ PO3BUMOK
ycebiuHo po3suHymux ¢axisyie 6 ymoeax
CYHUACHO20 YKPAIHCLKO20 CYCNIIbCMEA.

Ananiz  ocmammnix  00CniOMHceHy i
nyonikayinn, y  AKUX ~ 3ANOYAMKOBAHO
po38’sizanms  yiei npobremu i Ha  AKI
cnupaemvca  asmop. Ananiz  ocmauHix
docniddiceny i nybaikayiti  npobaemu
0038011€  cmeepodcysamu, U0  BOHA

NPOO0BIHCYE NpUGEPMAmMuU  y8acy WUPOKO20
3azany ¢hinocois i ncuxonozie, coyionoeis i
neoazoeis, gaxisyis 3 VNPABNIHHS
coyianvHumMu cucmemamu. 3HAyHa Yacmka
HAyKo8ux NyoniKayitl Micmums pe3yibmamu
00CNI0JCEeHHs PI3HUX ampubymie CmocoHO
0yx06HOI  Kyiemypu  ocobucmocmi. Ak
NPUKIAO, MOJICHA Hasecmu pooomu maxkux
asmopis, sk B. Anopywenko, I. Bacsanosuu
JI. I'yoepcokuu, 1. 3asion, B. Kpemeno,
Y. Minnc, B. Onitinux, O. Ilonomapwvos,
O. Pomanoscokuii ma iH.

Baowcnusuii acnexkm docnidscenv i3
3asHaueHoi npobremu AGNAE  MEOPUICMb
icnancvkoeo ¢inocogpa Xoce Opmeeu-i-
T'acema, 30xkpema 6 miu uacmuui, Oe
BUEHULl 66AJICAB, WO «MACU» IICUBYMb 1
ditomb  6e3 0cobIUB0i 0YyX06HOI Hanpyeu,

pisenb IXHbOT KYI1bmypu Haomo
oOMmediceHUl, a 207108He,
bezgionosioanvuut. 1 ye mooi, Koau

«enimay He MINbKU BUBYAE HABKOIUUIHE
npupoone cepedoguuje, a U HAMALAEMbCA
3MIiHUMU 1020 6 HANPAMKY ONI0OHEHHS

tioeo. Ilapadokcanvro, ane 6 yeil dce uac
BUHUKAE ~ OpamamuyHa  3azpo3a Ol
PO38UMKY KYIbMYPU, KA BUABIAEMbCA 8
momy, wo enima, nepebysaiouu 3a36udai y
CMAaHi camo3acnoKOEHOCMI O0CACHYMUM, He
giouysaec mpacizmy cumyayii. I came mym

NpO2ONOWYEMbCS  CYOCmMaHyiuHa  OymKa
Opmeeu-i-I'acema npo me, wo enima
NOGUHHA (Ha  piBHI  KAMe2opuuHo2o

iMnepamugy) He MIlbKU camMa Hcumu 8
Yyapuwi 61ACHOI Kyibmypu, a U RiOHIMamu
macu 00 piBHA  CHPABHCHBLOI  NH0OCLKOL

0yX08HOCMI,  MOpPAILHOCMI 8  ECMBI
npekpacnozo [71, c. 19 - 126].

Hlnsxu i 3acobu  akmusizayii
0YX08H020 nomenyiany neoazoza

ananizyiome B. Muxatinuuenko ma /{. I pens
[3]. Hocumv yixkasy npobrem coyianbHO-
ocobucmicHoi adanmogaHocmi AK  6Kpatl
BANCIUBUL CKIAOHUK OYXOBHO20 NOMEHYIANy
cmyodenmie posensioac A. Mosuan [4].
Bapmo 3aznauumu, wo neoacoziunuti
acnexkm 0yxosHocmi PO3p00s6CsL
VKpaincoKumu @irocopamu, sueHumu, neoa-

202amu B. Bunnuuenxo, M. /[pacomanos,
I 3azon, K. Ywuncexui, I ®Dpanxo.
Tuboko ONIKYIOMbCsl 343HAYEHO0I0

npoonemMo0  MaKkoMc CYYACHI  YKPAIHCObKI
sueni B. Auopywenxo, 1. bex, [O. binooio,
O. 3aséemnuti, B. Imvin, 1. Ilpoxonenxo,
A. Pyuka, KOHYyeHmMpylouu yeazy Hd memax
BNIUBY Nedazo2a, HOCIA OYXOBHOI KYIbmypu,
Ha MOpANbHO-eCmemuyHull i C8Imo2isOHUll
PO36UMOK CIYOEHMCbKOI MOJIOOI.

Buoinenna mne eupiwenux paniwe
yacmun 3a2anbHOi  npobéaemu, KOmMpum
NPUCBAYYEMBCSA oana cmammsi.
Hesupiwienumu  acnekmamu  npobremu
JUUWAIOMbCA  GUSHAYEHHA  Odcepen  mux
cynepeunocmetl, AKI Nog8’s13aHi 3 NpUpoOoIo
O0YX08HOCMI Nedac02iuH020 CHIIKY8AHHS 8
CYUACHUX YMOBAX BUWOT WKONU, A MAKON’C
wisxie, 3acobie i cnocodig  po3BUMKY
IHOUBIOYanbHUX AKocmel neoazoea i U020
NO3UMUBHO20 ~ 6NAUBY  HA  Xapakmep
830€MO036'A3Ki6  ma  83AEMOBIOHOCUH 8
ammocgepi U020 HABUANLHO2O 3AKNAOY.
Oxpim yvboco, 8 HAYKO8Il 1imepamypi uje
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HedoCmamuvbo  suceimieni  Qinocogcoki
npobremMu neda2o2iuHo20 CRIIKY8AHHS K HA
mMeopemuKo-memoo0I02IYHOMY, MAK i Ha

Problem setting. Modern society,
having an enormous potential for stable
development, is characterized by the loss of
inviolable standards of the philosophy of
good, truth and light (in regards to feeling) in
the field of wonderful. The enormous amount
of values and ideals of the past, descendant
of previous epochs and ideologies, appeared
to be limited and unable to work out the
urgent socio-economic problems of the
present.  Values, capable of not
disconnecting, but unite and idealize a man,
are in the stage of formation and
comprehension. They aim to interpret the
past and present time without dividing the
absolute good and evil, without denying the
past, superfluously praising or criticizing the
various ways of development. The depth of
the ecological, political, spiritual, and general
cultural decline of modern society draws the
necessity of creating a new conception of the
personality’s existence in modern society.
One means the search for the focus of sense
and wisdom in every experience of the past,
as well as the necessity of creating a new
scalene unity of ideas and cultures of
multinational Ukraine.

Therefore, higher education, as never
before, appeared before the necessity to
promote the level and complicate the public
requirements in relation to professional
competence as well as the graduate students’
personality qualities in accordance with the
modern  world  requirements.  These
requirements are predefined by globalization,
the establishment of the post-industrial age,
and rapid growth of nanotechnology. At
these terms, the role of the general and
professional culture of specialists, the clarity
of their world view positions and moral
norms as well as principles intensively
grows. However, urgent in this row of
requirements, in our view, is the presence of
the spiritual culture of personality. Such

HAYKOBO-NOHAMIUHOMY | Kame2opiaibHOMY
DIBHAX.

approach foresees the fundamentally new
psychological and pedagogical terms for
planning the contents and technologies of
educational philosophy, and organization of
the educational-educator process. With this
in mind, the role of a spiritually rich
teacher’s personality as one of the dominant
factors in the successful training of
specialists of the national elite significantly
increases.

However, the question is whether the
high school teaching staff is capable of
solving this difficult and extraordinarily
responsible task effectively. Unfortunately,
we are forced to argue that the overwhelming
majority of teachers are not ready to meet the
challenge neither psychologically, nor
professionally, morally, aesthetically, and
above all, spiritually. Given that, the reason
is that the teaching community of institutions
of higher education is traditionally formed by
the graduates of the corresponding
departments. Their greater part complete the
graduate studies, defend their Ph. D. theses
(and some of them even doctoral theses). It is
common practice that only a limited number
of experts gets acquainted with the contents
of these dissertations, especially the Ph. D.
theses, and then this “scientific opus” lies
dead load somewhere on the shelf. Under
current conditions, a reckless stream of
successfully “defended” theses has been
recorded recently. It is first of all predefined
by the fact that the Ph. D. status,
correspondingly that of an associate
professor or full professor, is financially
supported by the state. Therefore, it is not
surprisingly that our country per capita
occupies one of the leading positions in the
world in terms of the amount of Ph. D.
graduates, doctors of science and
academicians. However, as for the level of
theoretical and practical training and demand
for specialists with third-level education it is

Jioep. Enima.Cycninecmeo 12019
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in the bottom place in various international
ratings. Furthermore, the development of
science in our country is not encouraged; this
subject requires more in-depth consideration.
The question is whether the level of spiritual
culture and pedagogical excellence of
“defenders” of corresponding these
increases. The answer here is unambiguously
“no”. And it’s not the fault of the latter, it’s
their misfortune. Since the vast majority of
those who defended their Ph. D. theses,
aimed at increasing their level of awareness
(as required by the provisions of the
dissertation) within a narrow sphere of

knowledge. The issue concerning the
necessity to successfully teach the
educational disciplines had not been

otherwise raised. Therefore, newly-qualified
candidates of science, having no proper
psychological and pedagogical training (and
if one refers to Aristotle, the moral,
emotional and only then rational training),
though not all, frankly speaking, are ready to
carry out their professional teaching activity
through the insufficient definiteness of
spiritual orientation on the later as well as the
lack of pedagogical skills.

But obviously the problem entirely
consists in the fact that the student youth
should be taught by teachers and educators
possessing a real life and deep pedagogical
experience. But a considerable part of
teachers does not exactly belong to such,
especially young people, who remain outside
the limits of the measures system influence
directed on the improvement of pedagogical
culture. Moreover, certain persons scorn the
opportunity to enrich their general culture:
for years they avoid visiting the theater,
artistic museums, conservatories, as well as
reading works of fiction. And it has an
extremely negative impact on the quality of
their pedagogical activities; the level of
training future specialists, as well as their
competitiveness on today’s fluctuating labor
market. The level of the student youth’s
vocal culture also leaves much to be desired.

Recent research and publications
analysis of the problem in question makes it
possible to assert that it continues to come
into notice of the wide public of philosophers
and psychologists, sociologists and educators,
and experts for the management of social
frameworks. A considerable part of scientific
publications contains the results of research of
different attributes in relation to the spiritual
culture of personality. Examples include the
works of such scholars as V.Andruschenko,
H. Vasianovych, L. Guberskyi, 1. Ziaziun,

V. Kremen, Ch. Mills, V. Oliynyk,
O. Ponomariov, O. Romanovskyi and others.
The most important aspect of

researches on the noted problem comprises
the works of the Spanish philosopher Jose
Ortega y Gasset, particularly in that part,
where the scientist thought that the “masses”
lived and created without a special spiritual
tension, their level of culture was considered
to be too limited, and above all,
irresponsible. And then, when the “elite”
does not only study the natural environment
but also makes an effort to change it in the
direction of humanization. Paradoxically, yet
there is a dramatic threat to the development
of culture, which appears in the respective
elite that is usually in a state of complacency
achieved, does not feel the tragedy that is
openly approaching the public. And exactly
the substation opinion of Ortega y Gasset is
here proclaimed that the elite must (on the
level of categorical imperative) not only live in
the area of its own culture, but also lift the
masses to the real human spirituality level, as
well as the morality in the nature of wonderful
[6, p. 19 - 126].

Ways and tools for activating the
teacher’s spiritual potential are analyzed by
V. Mykhailychenko and D. Hren [2]. An
interesting problem of social and personal
adaptation as an extremely important
component of the students’ spiritual potential
is analyzed by Ya. Movchan [3].

It is noteworthy that the pedagogical
aspect of spirituality was developed by
Ukrainian philosophers, scientists, educators
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such as V. Vynnychenko, M. Drahomanov,
I. Ziaziun, K. Ushynskyi, I. Franko. The
above-specified problem is deeply studied by
the modern Ukrainian scientists among

which are V. Andruschenko, 1. Bekh,
Yu. Bilodid, O. Zavietnyi, V. llyin,
I. Prokopenko, A. Ruchka, attracting

attention to the issues of teacher’s influence,
the transmitter of spiritual culture, and to the
moral-aesthetic and the life stance
development of the student’s youth.

Undoubtedly, the review of literary
sources with respect to the noted problem is
far from being exhausted, but even in such a
state it provides a chance to confirm the
relevance and at the same time the baffling
complexity of the phenomenology of
spirituality of the pedagogical intercourse in
the current circumstances of high school.

The unsolved aspects of the problem
in question are the determinations of the
sources of those contradictions that are
related to the nature of spirituality of the
pedagogical intercourse in the current
circumstances of the high school, as well as
the ways, tools and methods of developing
the individual teacher’s qualities, and his
positive influence on the character of
intercommunication and mutual relations in
the atmosphere of a higher education
institution. In addition, the philosophical
problems of pedagogical intercourse are not
sufficiently highlighted both on a theoretical,
methodological and scientifically-conceptual
and category levels.

Paper objective. Is concerned with
the analysis of the essence and the content
of spirituality of the pedagogical
intercourse, as one of the factors common to
all mankind culture and its influence on the
formation and the wholesome growth of
specialists in the current circumstances of
the Ukrainian society.

Paper main body. Concerning the
urgency of the problem of developing,
among  other  attitudes, the  future
professionals’ culture, it is worth expressing,
perhaps, a somewhat paradoxical, at first

glance, opinion, which, however, fully
corresponds to the main tendencies in the
development of the higher education world
system. The essence of this thought, which was
expressed by Professor O.S. Ponomariov is that
“vocational education gradually ceases to be
purely professional.” It is increasingly tangible
performing the humanistic functions of the
education, as well as the personal development
of the man, his socialization, and the formation
of spiritual culture [5, p. 19].”

In other words, society expects the
higher professional education to effectively
train a fully developed personality ready for a
full life and activity in a modern, extremely
complex and dynamically changing world.

Thus, the Teacher through a direct
scientific, ethical and aesthetic creative
example, full of spiritual culture of life, may
have to nurture in educational institutions
unique personalities. In this regard, it is not
superfluous to recall that the functional work
of the Teacher does not only involve the
creative activity at the higher educational
institution, but also a motivated lifestyle. If
so, then he can and must positively affect the
nature of social relations in all their varieties
and directions. After all, it is the true teacher
and his students and supporters, followers
like nobody else in society, have a powerful
influential potential for the formation and
development of people’s public
consciousness. Consequently, the  welfare
and social peace and confidence of our
country’s population depend on the nature
and purposefulness of the spiritual culture
of individuals.

It is known that the genetic potential
of each individual is more or less determined
by the cultural and genetically intransigent
traditions available in his family and social
environment, therefore the ability to learn
through the imitation of continuity in a
meaningful plan is neutral. So, to achieve the
desired success, young talents need
motivated  leadership by  experienced
teachers, therefore the most important factor
in effective influence on the student should
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be to inculcate him the ability to self-restraint
within the space of his own freedom, to curb
unwanted instincts, to overcome dubious
customs and traditions, as well as to
preservation and development of the best
moral traditions and customs.

Under the conditions of observing
this peculiar categorical imperative, the
personality will strive for economic, political,
social, and moral freedom. It will not require
external management, but will develop and
value self-improvement, cultivating the need
for the development of one’s spirit, filling
this process with a constructive content.
Otherwise, if one fails to encourage young
people, especially students, to cultural
development, then they will inevitably pose a
threat for themselves, and the pedagogical
elite that does not peruse high morals, high
humanity, also becomes a menace [1, p. 8],
not only for themselves, but worst of all, for
society. The increase in material well-being
(this is what each of us aspires to), which is
not accompanied by spiritual development,
leads to the desolation and degradation of the
individual. This statement does not require
any proof or comment, as the result is
observed everywhere and at all times.

It is precisely this circumstance that
ultimately will lead to the search for a kind of
guide, who will necessarily turn up, whether
belonging to the left-wing or right-wing
forces, and to make matters worse, such a
reactionary or revolutionary can drag a
spiritually weak person into a bottomless
abyss. So, as never before, it is important to
develop in students the skills to assume the
necessary duties and tasks aimed at
improving their social needs and the
development of spirituality in its best
manifestations. In this case, the progress of
mankind and each individual will primarily
depend on the improvement of the methods
of teaching and learning. Consequently, the
mastering of methods and forms of teaching,
understanding of their effectiveness, as well
as the development of abilities for their
rational and productive use becomes of

outmost importance. All this is possible only
if a perfect system of education and
upbringing is available.

Unfortunately, however, there arise
absurd situations when students are forced to
study an old teacher’s jubilant notebook, and
then, inevitably, according to this conduit, to
take the exam. Deviations in the answer
“right” or “left” are punishable by Bologna
points. Thus, as a result of deprivation of the
most valuable quality of the man, namely
freedom, impregnated by morality, the
student is not focused on the truth, as a
reflection of reality, but on the spell: “right”,
“wrong”, “so must be”, “so it is necessary”,
“do like all”, etc. And then the student loses
interest in the tense, sometimes hard work,
which ultimately ends up with the desired,
interesting search for the truth, and acts in a
relaxed mode, perceiving the ready
“portions” of correct knowledge saturated
with alienation.

It should be noted that in the
educational process, any standard of training,
certainly, facilitates the work of both the
teacher and the student. However, at the
same time, any stereotype as something
absolute for all, subject to the presence of the
student’s I-space, does not contribute to the
development of his creative attitude to
himself and the socio-spatial environment in
which he exists as a personality. He is
deprived of the choice of various variants of
self-affirmation, and this is no longer
freedom, when the choice is equal to one.
After all, everyone can be free until his
choice is multivariate. Moreover, the
problem situations literally overtake an
individual at every step of the multi-vector
reality, and it is impossible to solve them
once and for all, using a methodical or
methodological tool, and from the point of
view of the logic it is completely incorrect. If
in some cases, one manages to solve the
problem, then “I” is carrying out an obvious
violence against reality; then, after a certain
period of time, it will get revenge on the
latter, as they say, entirely in the form of a
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program. This revenge becomes possible,
first of all, due to a monolithic attitude to
reality and takes place both at the individual,
collective, and the socio-ecological levels,
which is witnessed by  everyone in
everyday life.

The paradox does not lie in the fact
that a particular part of students have such a
metaphysical, simplistic approach to learning
that much. The drama of such a situation lies
elsewhere, namely: the student is deprived of
the possibility to independently search for
truth, he uses the ready-made life “recipes”
and, certainly, relieves personal
responsibility for the consequences of his
actions, citing the fact that he was taught to
act in the respective manner. Such a student
does not even notice that he simultaneously
loses his own freedom, that is, the possibility
of choosing his own self, while resolving one
or another problem situation.

Subsequently, it is necessary to state
the facts that specialists, who are not socially
adapted to reality, are depleted spiritually, walk
in crowds of cheaters of various kinds, ranging
from “healers” to “honest” politicians. They
follow them without a specific purpose,
focusing on some minute miracle, and it
always appears and haunts those who “unlock”
their minds, the rhythm of social space-time,
and most importantly it appears to be
spirituality, relying only on the fanatical belief
in the diversity of emotions. In other words,
these people do not fully utilize the full
potential of their consciousness, because they
block a significant part of it unknowingly, and
thus, as much as possible, neglect, and erode
their spirituality.

It is appropriate to ask: “What do we
expect from spirituality?” One can supply a
very simple answer: we strive to maximize the
limits of our personality. In other words, we
tend to observe ourselves, and this desire never
leaves us (\Volo ergo sum — | wish, therefore, |
exist). That is, we sincerely wish for self-
understanding, self-determinism, self-creation,
and self-analysis. At first glance, this seems to
be extremely simple. However, in this lightness

and obviousness, the incredible inconstancy of
the fact that a person cannot really know and
realize himself in full measure is hidden. That’s
the whole paradox of the incredible, which is
hidden in the obvious. Hence, the main
objective of the teacher is to maximally
understand the essence of spirituality in the
context of his life and science, which he
represents in the audience in order to enrich the
spiritual world of student’s youth, namely a
potentially powerful development source of
our society. And since spirituality is interpreted
in various modes by different authors and in
different ways, then we have the courage
(based on our own published research) to
present our vision and understanding of the
problem of spiritual culture, briefly outlining
the essence of a unique phenomenon.

Let’s start with the fact that spirituality,
as we understand it in our context, is a unifying
substance of society, which is implemented in
the violent contradictions of life in the form of
concentrated ethical and moral values. The
latter, at the same time, are manifested in the
individual level of consciousness in the form of
conscience, and the conscience represents
“thousands™ of invisible witnesses, at a time
when “I” is in a state of solitude with myself”
[4, p. 228].

Logically, this statement also includes
the concept of inspiration. It always testifies to
the fact that “I” is in a state of exaltation, all of
its psychic, ethical and aesthetic abilities. In
other words, this is a unique state of acme,
which is directly or indirectly related to the
values and meaningful activity of the
individual, aimed exclusively at creating good
in the essence of true beauty.

In view of this, the moral categorical
imperative of the teacher directs his scientific
and pedagogical activity (in any socio-political
conflicts, crises and various revolutions) in a
stream of inspiration, optimism, charity and
sincerity in relations with colleagues and
students, therefore, to be in our time a
spiritually inspired prisoner of a strict,
sometimes politicized social reality, is not
shameful, but on the contrary, honorable,
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noble and frankly patriotic. This is explained
by the fact that every step of a true teacher
awakens the conscience of people primarily
that of the student’s youth. This sacred
ministry raises it to the privileged levels of
inspiration. And what else can be higher,
more interesting and more valuable than this
psychosomatic state of the teacher’s soul
both in terms of content, and the
attractiveness of aesthetic form.

We have already mentioned the fact
that a true teacher is characterized by the
quality of life not only within the limits of a
higher educational establishment, but also
beyond, it is a moral example of intelligence
for the general public.

This is due to the fact that most
people can grow socially and morally only if
they are influenced by a more intellectually
developed minority. This historically proved
fact will not, as we believe, ever be denied
even in the future, since social homogeneity
is unnatural for a human being. Thus, the
cultural minority, by the will of the fate,
civilizes, in the widest sense of the word, the
society. However, sometimes refusing to
perform this honorable mission, it is
responsible for all the inequalities and
sufferings of both present and future
generations of their compatriots.

When assessing the panorama of
history from this point of view, then we come
to the apodictic conclusion that almost
everywhere in the social systems, the
intellectual minority prided itself on being
civilized, and at the same time, it did very
little for the large-scale dissemination of its
experience both domestically and abroad.
Even fewer people took care of the spread of
knowledge in the social space-time of their
country. And from this minority, there is a
scant number of those who creatively,
patriotically, and most importantly, sincerely
and unselfishly was concerned about
strengthening and seeking various forms of
organizing the society adequately with regard
to the regional cultures of the country.
Interestingly, such persons consider

themselves self-developed (“advanced”), and
this is their right, but they usually forget that
it is for their personal development that a
very expensive public price has been paid.
And if so, today is the time of at least moral
responsibility for the socio-economic,
cultural destabilization of society, triggered
by the actions (inaction) of these, seemingly
civilized, cultural people.

If, in the same context, one takes a
closer look at the representatives of these
socio-political groups (former university
graduates), we will notice that they all have a
common feature, namely assign themselves
unlimited social and political rights and
avoid taking on any personal responsibilities.
In our opinion, this is a classic, adapted to the
present conditions, sinecure. And it does not
matter if they call themselves revolutionaries or
reactionaries, they, using the situation or
artificially creating it, resolutely reject duties
and feel themselves the rulers of immeasurable
rights. Life as a powerful lantern highlights the
unquestionable truth: whatever they do, no
matter what they take up, the goal and the
result will be the same, namely acquiring
government power and maximizing its use in
personal interests.

For a spiritually rich personality, this
sinecure is obvious, because it thrives, so to
speak, on the socio-economic life of society.
After all, the subject, who plays the role of
the reactionary, always asserts that he rescues
the state and nation, freeing them from all the
dogmatic norms and superstitions of the past.
And if so, then he has an unlimited right to
exterminate, in a figurative and direct sense,
the  neighbors,  especially  spiritually
developed, but socially modest in the
behavior intelligent personalities, adopting
the behavioral patterns inherent in present-
day fanatical nationalists and “revolutionary
democrats”. However, today they operate
under the slogan of expanding the rights of
the working people, fighting against their
oppression, for the speedy attainment of the
imaginary (in fact utopian) universal social
justice. The present-day “revolutionary,” for
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the most part a millionaire, will play with the
masses indecently and flatter them
unceremoniously, but it is just a mask, a
harsh hook to avoid social and legal
responsibilities and to succeed in business at
the expense of the state.

Thus, the true Teacher can and must
fully promote in the student’s audience not so
much the abstract norms of morality as the
inculcation of the skills of real perception of
reality, moral and spiritual analysis of the
state of modern social relations both in our
country and abroad. Such an approach is
worth not only attention, it is an urgent need
of the present. After all, in the crisis of
spiritual values, former ethical imperatives
are lost and, as a result, human behavior in
such a situation becomes unpredictable. This
threat is more clearly manifested at a time
when the ideas of globalization and culture
unification are actively promoted. In such
situations, there is a reappraisal of traditional
universal values, their historic inviolability is
shamefully being called into question, and
they are replaced by new, unconfirmed truths
and questionable ideals. Individuality, its
psychosomatic uniqueness, the moral value
in all its manifestations in  such
manipulations is completely ignored. And
this is due to the fact that human spirituality
has always been an attribute, the core of each
cultural community and an inseparable
structural element of personal consciousness.

Therefore, everyone should be familiar
with the achievements of spiritual culture
especially for the student youth, given its focus
on the creative potency as well as the actively
mobilizing force, and vital practical action.
Without motivated, deeply meaningful actions,
individuals, primarily the student youth, are not
able to implement a  full-fledged,
comprehensive development of a personality in
modern society.

Let’s consider, for example, the
situation when the personal “I” failed to fully
realize its potential as a result of someone’s
mental humiliation or other encroachment in
real life. Or, in another case, the source of the

emerging obstacle could be the surrounding
social environment at the macro level. Perhaps,
this obstacle was the world in which the
individual had to be born and live. But the
world is not concerned with him as something
that hinders its development on the way to
achieving  his existential, since only
experiencing the state when “I” is in a state of
solitude makes it possible to realize happiness,
goodness, honor, dignity, or to some extent the
drama of its own existence. However, whatever
it may be, the philosophy of spirituality is
always the dominant element of self-identity in
such situations. It is the philosophy of
spirituality that enables one to get closer to the
solution of the problem of essential
understanding the causes of the totally
impracticable personality “T” as a full-fledged
representative of the humanrace.

It is these analytical reflections are
inherent in a person with a highly developed
spiritual culture. This makes it possible to
apodictically confirm that the representative of
Homo Sapiens can not only learn the elements
of existential foundations of his immanent “I”,
but also to change the real world on the
principles of spiritual harmony with the
environment, without disturbing the harmony
of the unique identity with himself.

So, we can assert that today there is
no such person who would not feel the
lack, or rather active influence actions of
this spiritual phenomenon on privacy, the
impact of his social capacity in modern
society is also felt. However, the paradox
lies in the fact that, being in the space-time
of spirituality, we are not able to determine
the inherent parameters and features of its
influence. Here lies the complexity of
understanding the spirituality by many
people, especially students. After all, it
cannot be estimated by performing specific
calculations.

And indeed, how can one objectively
and visually outline this intangible, unique
planetary phenomenon? And what is there such
a substantial one in it that distinguishes it
among other worldviews? This complexity
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predetermines the fact that today there is no a
clear notion of spirituality, once and for all
definite for the whole planetary community.
Moreover, we have the courage to assert that
there will never be formulated a clear
definition, since each final definition will
greatly limit the wversatility of this unique
civilization phenomenon.

What can be the way out of such a
situation, especially in the university space-
time? College students as more or less worried
about their spiritual comfort and purposeful
activity. And if the student shows a significant
interest in this unique phenomenon, then the
greatest responsibility and, at the same time,
the honor of creating an atmosphere of
spirituality in the community, especially in
educational institutions, falls on the teacher’s
share. But when the teacher represents
indifferently such information at the university,
he himself, unfortunately, is not able to
understand the essential purpose of science,
since only the spiritual development provides
progress in science and society in general. In
support of this thesis, we quote Aristotle’s
famous statement that “the one who believes
that he is moving forward in science, but lags
behind in morality and spirituality, that one
moves backward rather than forward.”

And this is when spiritual sensations
are a kind of national standard of culture and
have always been valued in developed
countries. Perhaps, these countries became
successful because they developed on the basis
of the principles of a unified ethnic diversity of
the national spirit.

Only our country, to my great regret, is
not included in the list of these powerful states.
Moreover, “Ukraine is less than what it could
be.” It is a rich land of poor people; a great
country whose influence on world politics is
roughly the same as the impact of a much
smaller Montenegro. Being situated in the
center of Europe, it is at the same time outside
of Europe [1, c. 41].” Why did this happen and
catastrophically continue to happen in our
country when they stably develop a variety of
human life spheres? One of the reasons, in our

opinion, is that in these countries the culture of
all, without exception, ethnic groups, every
individual, is revered as the primary source
required for the development of a unique
spiritual society. And most importantly, in a
similar ethnic development they respect the
representatives of all social groups in these
countries, regardless of the material or spiritual
production, in which they are involved.
However, the intellectuals of various spheres of
activity who have been trained (in the good
sense of the word) in a spiritual atmosphere of
this truer TEACHER-EDUCATOR are
especially respected!

Conclusions of the research. First, the
main indicator of the qualitative development
of society, according to our vision, is the level
and time of being in the spiritual state of most
of its individuals. Secondly, the healthy social
body of society, in particular the institution of
higher educational, is largely determined by the
spiritual quality of space-time, in which people
are motivated and inspired in the process of
active meaningful significance in the essence
of beauty. Thirdly, the complexity of the
phenomenon of pedagogical spiritual
communication is largely due to its
individual and social nature. The personality
of the teacher is usually characterized by
unique features, but their maximum
development is possible only in a certain
social sphere, in this case, in the field of
higher education. Fourthly, in order to
successfully implement the potential and
perform a responsible mission, a teacher
needs high professional competence, clear
moral actions and, most importantly, a high
level of spiritual communication culture,
otherwise he (in half enlightened) can present
danger for modern society. Fifthly, the
present society, in the end, needs a
contemporary spiritual culture, because the
ongoing crisis in the country is related not so
much to the socio-political and economic
factors, but rather to the crisis of the spiritual
culture of society. Therefore, the full
functioning of the spirituality of pedagogical
communication in the space of a higher
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school could, in many respects, solve this
urgent problem of modern society.

Scientific pursuits. It seems expedient
to carry out in-depth studies of the nature of
spirituality of pedagogical communication
aimed at sustainable development of society.
We plan to more concretely determine the
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